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Kasakrtsna and Badarayana composed Sutra-s on these
three topics respectively.136 Ramanuja, and following him
Vedanta Desika maintain that the entire Mimaiiisa, that
is, the Purva and the Uttara portion put together form
a single sastra {aika'sastrya)^

The next fragment (22) enumerates the topics that
are dealt with in the Purvamlmaiiisasutra-^ of Jaimini.
They are (1) Dharmadhi (Veda-s as the authority on
dharma}, (2) Manabheda (mutual difference among the
rites), (3) Anga (the relationship between the principal
and subsidiary rites), (4) Prayukti (the relation between
the prayojya and prayojaka -rites), (5) Krama (the
sequence to be followed in performing certain rites),
(6) Kartr (same as adhikara} (those who are qualified
to perform these rites), (7) Atidesa (application or
supplying the anga-3 of one rite to other rites), (8) Vises a
(a special treatment of the atidesa-s mentioned above),
(9) Uha (altering certain passages in accordance with
the context), (10) Badha (the problem of stultification
or contradiction among the rites), (11) Tantra (a
contrivance or means which leads to two or more results)
and (12) Prasakti (same as prasanga, contingency).

The subsequent quotation (23) points out the status
of smrti (recollection). Since smrti depends upon an object
that has already been experienced, whatever definition
applies to anubhava will also apply to smrtf.So there
is no fear of over-pervasion (ativyapti} of the definition
of anubhava to cases of smrti In fact without ascertaining
the scope of a definition in terms of its laksya (object)
and alaksya (that which is other than its object) how
can one ever find fault with it? All mental activities in
our day-to-day life have a precise demarcation of what
is to be' realised and what is not to be realised by such
an activity, says Parasara.